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tity of the jiva and Brahma caitanya is manifested in the
upadhi. As such the sarvjnatva of Brahman which has
the illumination for the self is eternal. The self then wil^
cease to be the conditioned mode of consciousness.

Reply : Then we shall argue from another standpoint.
The self is conditioned by avidya.

Objection: Consciousness is all - pervasive ; and
then it cannot even illumine or reveal itself. When 'cai-
tanya prakasa" is in itself 'aprakasamana', it cannot reveal
any object ; for the lamp that is devoid of light does not
manifest any object. Further, we can place one finger before
our eye and prevent the rays of the sun falling on it. Like-
wise that which conditions consciousness obstructs or pre-
vents the prakasa of the all-pervading consciousness.

Reply : Due to the uparaga (attachment) of the an-
tahkarana, the avarana is overcome ; and consciousness
which is manifested or revealed therein is able to manifest a
little.

Objection : Even this is faulty. The antahkarana
is the product of avidya. How can an effect overcome or
dispel its cause, since cause and effect have only the mutual
relation of co-operation. Thus you cannot establish the
'kincijjnatva' of the self from the 'ahankaropadhF.

Final Reply : That avidya is the upadhi of the self
is quite proper. The all-pervasive self being 'asanga' can-
not have 'samyoga9 with all. Only -a conditioned consci-
ousness can have the relation with some. Further, prakasa
can illumine or manifest only that object with which there